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Abstract 
 

The purpose of this article is the historical and philosophical reconstruction of phenomenological 
tradition in Russian philosophy of the late XIX - first half of the ХХ century; to reveal its 
epistemological specifics. We disclose the issue of phenomenological philosophy in Russia, its 
significant influence was rendered by immanentism and organicism. According to our hypothesis, it 
is the organic understanding of the world that becomes the main idea of the new philosophical 
worldview in XX century. The organic understanding of the world was inherent in the most prominent 
representatives of Russian philosophy such as N.E. Lossky and S.L. Frank, as well as the neo-
Kantian S. Hesse. It is largely determined by their egotological perception. 
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Introduction 

 
Phenomenological ideas of Russian philosophers of the late XIX and early XX 

centuries acquire a special significance in modern Philosophy and the humanities. They 
clarify our historical horizon, allow us to better see those possible movements of thought 
that once remained unfulfilled in history and appeal, which allow us to return to the historical 
tradition of Russian philosophizing, opening a new perspective to us today. 

 
The emergence of the phenomenological tradition in Russia today is a real problem. 

First of all, due to insufficient know ledge of this topic. The study reveals the ambiguity of 
interpretations of the ideological content of "Russian phenomenology" and the problem of 
its occurrence, which requires additional study of sources. The approach proposed in this 
study allows us to consider the ontological problems in Russian philosophy of the late XIX - 
early XX century as the foundation of the phenomenological tradition. The thematization of 
these ideas as phenomenological leads the Russian intellectual tradition to the level of 
understanding of thingness as a philosophical issue. In the context of this tradition, an object 
cannot be directly given, it is presented to consciousness in the form of a specific 
phenomenon, or event. 

 
To date the urgency issue is also the material and ideal thingness represented by I. 

Kant, Ed. Husserl and M. Heidegger. Russian philosophy, comprehending the teachings of 
G.V. Leibniz, Chr. Wolff, I. Kant and E. Husserl, was in line with modern approaches to 
epistemology. In this sense, the ideas of N. Lossky, S. L. Frank, Prince. S.N. Trubetskoy, 
L.M. Lopatin, and V. Solovyov. The concept of ontological rationality, which was conceived 
in the works of P.D. Yurkevich and the Slavophiles, is ultimately realized in the philosophy 
of G. G. Shpet, where the hermeneutic problems, enriched by phenomenological ideas (in 
particular, the problem of meaning and meaning, word and sign) come to the forefront. 

 
In addition, one cannot ignore the rich experience of Russian philosophy in studying 

the issues of consciousness, which is understood not from the natural and psychological 
side, but from the transcendental and phenomenological side (for example, the ideality of 
meaning). The issue of hypostasis is closely intertwined with this problem, when various 
ideal objects are mistaken for "really existing" objects. Due to this, today one can raise the 
question of the ontological status of phenomenological method in the Russian 
phenomenological tradition, which determines the special place of such tradition in the world 
phenomenological movement. This study is devoted to the substantiation of this thesis. 

 
The phenomenological concepts of Russian philosophers also acquire their relevance 

due to overcoming the emphasis on the Christian Orthodox nature of their work. The 
methodology of social and humanitarian cognition was developed successfully in the 
concepts of Russian philosophers. In particular, the semiotical concepts of G. G. Shpet 
become extremely modern, especially if one takes into account the specificity of 
humanitarian knowledge as a whole, focused on communication, on understanding the deep 
meanings of objects. Moreover, in this context the special scientific significance is acquired 
by the concept of a rational orientation of thought, which is presented in the works of G.G. 
Shpet, S.N. Trubetskoy, V. Solovyov and others. 

 
G.G. Shpet has developed an effective methodology of humanitarian knowledge, 

relying on phenomenology, hermeneutics, and combining the principles of classical 
dialectics and classical rationalism. The basis of this methodology is based on the 
recognition of the word by an independent source of  knowledge (concept of the inner  form  
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of the word), which is consistent with contemporary semiotic and structuralist studies. The 
linguistic and hermeneutic turn, implemented by G.G. Shpet, is relevant in the framework of 
phenomenological tradition itself against the backdrop of Russia. 

 
The relevance of appeal to the Russian phenomenological tradition allows us today to 

realize the closer connection of Russian philosophy with European intellectual streams (in 
particular, in the field of phenomenology and its reception). 

 
The modern historical and philosophical study is possible both as a history of contents 

and a history of forms of thought. The first type of study affects the ontological status of 
concepts and the statement of their existence, the second type is the history of 
consciousness in general, the history of thought according to its forms and structures. 
Proceeding from this typology, we must distinguish between two methodological approaches 
to the historical and philosophical study of phenomenological issues in Russian philosophy. 
The central one of them is the phenomenological concepts themselves, the internal 
problems of phenomenology as a philosophical trend. Within this approach, the content of 
phenomenological concepts is at the center of attention of researchers, and the reception 
from Husserl’s works in Russia, as well as related philosophical and scientific discussions, 
comes to the fore. First of all, this area includes the study of the issues of "pure 
consciousness" and "intersubjectivity", "egoology" and "reduction", as well as "vital world" 
and "strict science". And in this case, we can say that phenomenological issues began to be 
developed in the late XIX - early XX century in the works of P.D. Yurkevich1, V. Solovyov2, 
L.M. Lopatin3, S.N. Trubetskoy4, N.O. Lossky5, S.L. Frank6, B.V. Yakovenko7, G.G. Shpet8, 
A.F. Losev9, and others. Within another approach, the historians of philosophy are focused 
not as much on the content of phenomenology against the backdrop of Russia, as the 
original epistemological methods for the development of phenomenological concepts in 
Russia, and it is in this case we can distinguish the pre-phenomenological period in the 
studies of phenomenological issues against the backdrop of Russia. Within the second 
approach, it is possible to single out the works of historians of Russian philosophy - V. V. 
Zenkovsky10, N. Lossky11, who begin to wonder whether there are any phenomenological 
concepts in Russia its own and whether they add up to a special tradition. Unfortunately, 
these attempts at historical and philosophical self-identification of Russian philosophers and 
phenomenologists were interrupted violently, and as V.I. Molchanov states in the 
encyclopedic article "Phenomenology in Russia" since 1930 until the end of the 1960s, 
phenomenology was assessed in the USSR as "a kind of reactionary bourgeois 
philosophy"12. 

 

 
1 P. D. Yurkevich, Philosophical Works (Moscow: 1990). 
2 S. M. Soloviev, “The first beginning of theoretical philosophy”. Issues of philosophy and psychology, 
num 5 Vol: 40 (1897): 867-915. 
3 L. M. Lopatin, Axioms of Philosophy (Moscow: 1996). 
4 S. L. Frank, Knowledge subject. The soul of man (St. Petersburg: 1995). 
5 N. O. Lossky, Justification of intuition (Moscow: 1991). 
6 S. L. Frank, Knowledge subject… 
7 B. V. Yakovenko, “Philosophy of Edmund Husserl”. New concepts in philosophy. III. Theory of 
knowledge. I. (St. Petersburg), 74-146. 
8 G. G. Shpet, Phenomenology and meaning: Phenomenology as the main science and its issues. 
(Moscow: 1914). 
9 A. F. Losev, Personality and Absolute (Moscow: 1999). 
10 V. V. Zenkovsky, History of Russian philosophy, Vol: 2. Moscow-Rostov n / D, 1999. 
11 N. O. Lossky, History of Russian Philosophy (Moscow: 1991). 
12 V. I. Molchanov, “Phenomenology in Russia”. New Philosophical Encyclopedia, Vol: 4 (2010). 
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The next stage of these issues development in the framework of the first approach 

begins in the 1960s and is connected with new interpretations of E. Husserl's 
phenomenological concepts in the works of N.V. Motroshilova13, V. I. Molchanov14, P.P. 
Gaidenko15, A.P. Ogurtsov16, and others. 

 
The greatest interest in the phenomenological tradition against the backdrop of Russia 

arises in the 1990s, due to the revitalization of phenomenological studies in Russia (see the 
first phenomenological issues of Logos journal, the first issue of which was published in 
1990). At the same time, some articles appear in dictionaries and encyclopedias, wherein 
the attempts are being made to determine the historical and philosophical status of 
phenomenology in Russia. And this interest remains stable until now. 

 
Over the past twenty years, the phenomenological tradition in Russian philosophy has 

been studied by domestic and foreign philosophers and scholars of humanities (AI 
Brodsky17, M. Denn18, I.I. Evlampiev19, J. Seifert20, V.P. Zinchenko21, T.D. Marcinkovskaya, 
V.I. Molchanov22, N.V. Motroshilova23, A.A. Mityushin, I.M. Chubarov24, A. Haardt25, T.G. 
Shchedrin, but even today this thematic plane requires the active research development. 
For example, the European researcher of phenomenological tradition in Russia, J. Seifert, 
analyzed the concepts of F and Lossky in their comparison, while he pointed to the direct 
(immanent) nature of the phenomenology of the Russian philosopher, his personalism, 
which essentially distinguishes the Lossky phenomenology from phenomenology of Husserl 
and Lossky in their comparison, while he pointed to the direct (immanent) nature of 
phenomenology of the Russian philosopher, his personalism, which essentially 
distinguishes the Lossky’s phenomenology from the Husserl's phenomenology.   

 

 
13 N. V. Motroshilova, Concepts of Edmund Husserl as an introduction to phenomenology (Moscow: 
2003). 
14 V. I.  Molchanov, “Foreword”. Phenomenology of the inner consciousness of time. Collected Works 
Vol: 1. (1994): 7-14. 
15 P. P. Gaidenko, “Hierarchical personalism N. O. Lossky”. Lossky N. O. Sensual, intellectual and 
mystical intuition (1999): 349-370. 
16 A. P. Ogurtsov, “Reflexion”, Philosophical Encyclopedia. Vol: 4 (1967) “Phenomenology”. 
Philosophical Encyclopedia, Vol: 5 (1970). 
17 A. I. Brodsky, “On One Error of Russian Liberalism”, Issues of Philosophy, num 10 (1911): 154-
159. 
18 M. Denn, “Imedism and its philosophical vices:  from the substitute of glossolalia to the justification 
of temporality”, Issues of Philosophy, num 12 (2002): 93-104. 
19 I. I. Evlampiev, Phenomenological philosophy of Shpet. History of Russian philosophy (Moscow: 
2002) y I. I. Evlampiev, “A Man in the Face of Absolute Being:  Mystical Realism of Semyon Frank”. 
20 J. Seyfert, “Significance of Husserl's logical research for realistic phenomenology and criticism of 
some Husserl theses”, Issues of Philosophy, num 10 (2006): 130-152. 
21 V. P. Zinchenko y M. K. Mamardashvili, “Study of higher mental functions and category of the 
unconscious”, Issues of Philosophy, num 10 (1991): 34-40. 
22 V. I.  Molchanov, “Foreword”. Phenomenology of the inner consciousness of time, Collected Works 
Vol: 1 (1994): 7-14. 
23 N. V. Motroshilova, Concepts of Edmund Husserl as an introduction to phenomenology (Moscow: 
2003). 
24 I. M. Chubarov, “Modification of the phenomenological paradigm of understanding consciousness 
in the project of hermeneutic dialectics by Gustav Gustavovich Shpet”. The creative heritage of G.G. 
Shpet and modern philosophical issues:  Proceedings of the International Scientific Conference. 
Tomsk, 1997. 27-33. 
25 A. Haardt, “Edmund Husserl and the phenomenological movement in Russia in the 10th and 20th 
years”, Issues of Philosophy, num 5 (1994): 57-63. 
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The phenomenological concepts of Russian philosophers are widely in demand today 

by scholars of the humanities. A significant contribution to their development was made by 
such psychologists as V.P. Zinchenko26, T.D. Marcinkovskaya27, N.S. Poleva28. V.P. 
Zinchenko considers Shpet's concepts in the context of contemporary issues of cultural and 
historical psychology. His last works are devoted to that: "Consciousness and creative act" 
(Moscow., 2011), as well as a collective monograph dedicated to the 80th anniversary of 
V.P. Zinchenko, "The style of thinking: the issue of the historical unity of scientific 
knowledge" (ed. by G. Shchedrina, Moscow, 2011). T.D. Marzinkovskaya actualizes the 
philosophical concepts of Gustav Shpet and his philosophical school of the methodology of 
humanitarian knowledge in the context of contemporary issues of psychology29. She shows 
that Shpet's concepts are enriched with new modern scientific concepts and presents them 
in the context of psychological discussions on the issues of human identity and socialization, 
ethnopsychology, and constructionism. N. S. Poleva draws attention not only to Shpet's 
concepts, but also to the concepts of his followers and disciples, i.e. on the community of 
scientists of the State Academy of Arts (GAKhN). It was in this social institution where Shpet 
and his colleagues tried to implement the principle of the unity of scientific knowledge, to 
bridge the gap between natural science and humanities in the field of methodology. 

 
In this article, the phenomenological tradition is also studied on the part of its 

rapprochement with hermeneutic issues, so the discussion that developed twenty years ago 
between V.G. Kuznetsov30 and V. V. Kalinichenko31 acquires a special significance for the 
author of this work. And the point here is not so much whether to call Shpet's concept 
"hermeneutics of sociality" or "hermeneutic phenomenology", but that in this discussion the 
phenomenological tradition of Russia is actualized. The principles of Shpet's conception of 
the methodology of humanitarian cognition are analyzed in the context of positive philosophy 
tradition against the backdrop of Russia (V.G. Kuznetsov), on the basis of "Russian 
ontologism" as the mainstream tradition of Russian philosophy (V. V. Kalinichenko). 

 
V.I. Molchanov offers an interesting interpretation of the phenomenological concepts 

development. He denotes the phenomenological tradition of Russia as a "paradigm of 
consciousness" and shows its specificity with respect to the "Kantian paradigm" and the 
"phenomenological paradigm" (Husserl). Speaking generally on the ontological 
interpretations of the consciousness problematics in Russian philosophy, the dissertator 
considers it important to pay attention to their transcendental nature associated with the 
comprehending  tradition  by  Kant.  Due  to  that,  the issue arises of collective subject, the  

 

 
26 V. P. Zinchenko y M. K. Mamardashvili, “Study of higher mental functions and category of the 
unconscious”, Issues of Philosophy, num 10 (1991): 34-40. 
27 T. D. Marcinkovskaya, “Issues of the psychology of social life in the work of G.G. Shpet”. Issues of 
art history XI, num 2 (1997): 50-60 y T. D. Martsinkovskaya, “The issues of ethnic experiences in the 
concept of "psychology of social life" by G.G. Shpet (To the 120th anniversary of his birth)”. Issues of 
psychology, num 6 (1999): 119-127. 
28 N. S. Poleva, “The inner form of a work of art as an object of scientific research”. Gustav 
Gustavovich Shpet:  archival materials, memoirs, articles (Moscow: 2002). 
29 T. D. Marcinkovskaya, “Issues of the psychology of social life in the work of G.G. Shpet”, Issues of 
art history XI, num 2m (1997): 50-60 y T. D. Martsinkovskaya, “The issues of ethnic experiences in 
the concept of "psychology of social life" by G.G. Shpet (To the 120th anniversary of his birth)”, Issues 
of psychology, num 6 (1999): 119-127. 
30 V. V. Kalinichenko, “Gustav Shpet:  from phenomenology to hermeneutics”, Logos, num 3 (1992): 
37-61. 
31 V. G. Kuznetsov, “Hermeneutics and its path from a specific technique to a philosophical stream”, 
Logos, num 10 (1999): 43-88. 
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conciliarity of consciousness, which is discussed in the works of V. Solovyov, S.N. 
Trubetskoy, Gustav Shpet, and meaningful in the works of contemporary philosophers: P.P. 
Gaidenko, V.A. Lectorsky32, L.A. Mikeshina, V.I. Molchanov33, B.I. Pruzhinin34, T.G. 
Shchedrina35, I.M. Chubarova36, and others. 

 
In addition, the issues related to modern phenomenological hermeneutics, of which 

there is the extensive fundamental literature, acquire a special significance. The issue of 
understanding by Gustav Shpet has a phenomenological and semiotic nature, and here one 
can already speak of phenomenological hermeneutics, as in the case of G.G. Gadamer. In 
line with this, the collective monograph "The origins of cultural and historical psychology: 
philosophical and humanitarian context" was written (Moscow, 2010), the authors of which37, 
problematize the status of understanding in the works of Gadamer and Shpet. 

 
The phenomenological concepts of Russian philosophers are also in the focus of 

attention of modern European philologists and the Slavists. Over the past five years the 
international scientific conferences devoted to the works of S.N. Trubetskoy, S. L. Frank, 
Gustav Shpet have been held, two permanent seminars are being held: Solovyov’s 
Workshop (Ivanovo) and a seminar, wherein the concepts of A.F. Losev (Moscow) are 
discussed, "Shpet readings" are periodically held in Tomsk. One of the last scientific 
conferences devoted to the structuralist and semiotic concepts of Gustav Shpet was held in 
Bordeaux (France) leaded by M. Denn. Humanities scientists and philosophers from Russia, 
France, Germany, Switzerland, Italy, Hungary, the USA, the Netherlands, etc. took part in 
it. Although the conference was devoted to Shpet’s concepts, the focus of discussions was 
precisely the phenomenological tradition in Russia, since most of the reports were 
comparative. It should be noted that all these conferences and seminars are focused on the 
epistemological specificity of Russian phenomenological tradition. 

 
The phenomenological method and its possible applications to modern literary studies 

have been the subject of discussion among many researchers: A. Khan (Hungary), M. 
Venditti (Italy), M. K. Gidini (Italy), G.B. Köhler (FRG), R. Grübel (Germany), and others. 

 
Fundamental methodological developments for the issue of humanitarian knowledge, 

including in the field of phenomenological method, were made by E.V. Borisov, N. Z. 
Brosova, P. P. Gaidenko, L. A. Gogotishvili, V. G. Kuznetsov, V. A Lecterovsky, T.D. 
Martsinkovskaya,   V. L.   Makhlin, L. A.   Mikeshina, A. A.   Mikhailov, I. A.  Mikhailov, V. I.  

 

 
32 V. A. Lectorsky, “German philosophy and Russian humanitarian thought:  S.L. Rubinshtein and 
G.G. Shpet “, Issues of Philosophy, num 10 (2001): 129-139. 
33 V. I. Molchanov “Paradigms of consciousness and the structure of experience”, Logos, num 3 
(1992): 7-36; V. I. Molchanov, “The concept of reflexion in the context of phenomenological doctrine 
of time”, Criticism of the phenomenological direction of modern bourgeois philosophy. Riga. 1981: 
121-140 y V. I. Molchanov, Distinguishing and experience: the phenomenology of non-aggressive 
consciousness (Moscow: 2004). 
34 B. I. Pruzhinin, “Ratio serviens?”. Contours of cultural and historical epistemology (Moscow: 2004). 
35 T. G. Shchedrina, "I write like an echo of another...". Essays on the intellectual biography of Gustav 
Shpet (Moscow: 2004). 
36 I. M. Chubarov, Modification of the phenomenological paradigm of understanding consciousness 
in Russian philosophy the end of XIX - the early XX centuries. Dis. Cand. Philos. Sciences. D. 8381-
98 (Moscow: 1997). 
37 B. I. Pruzhinin, “Ratio serviens?”. Contours of cultural and historical epistemology (Moscow: 2004) 
y T. G. Shchedrina, "I write like an echo of another...". Essays on the intellectual biography of Gustav 
Shpet (Moscow: 2004). 
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Molchanov, N.V. Motroshilova, B. I Pruzhinin, I.N. Inishev, A.E. Savin, N.M. Smirnova, T.G. 
Shchedrina, and others. 

 
In general, the phenomenological tradition is represented quite well in the 

philosophical literature, and the question, in our opinion, is to think and understand the 
phenomenological concepts in their dynamics and historical contexts, that is the goal, and 
at the same time the method of this study, and creates new meanings relevant to today's 
times background. Thus, the materials of the "round table" in the journal "Questions of 
Philosophy" "Gustav Shpet and the modern philosophy of humanitarian knowledge. To the 
130th anniversary of Gustav Shpet. The second meeting" (2010) reveal several fundamental 
issues, which concern not only the concept of G. Shpet, but also the phenomenological 
tradition in Russia as a whole. 

 
Materials and Methods 
 

Organic understanding opposes the naturalistic picture of the world, wherein the 
individual-psychological approach to the phenomena of nature prevails, and at the same 
time the desire for objectivism in spite of subjective cognition is dominated. The naturalistic 
philosophy proceeds from the opposition of subject and object, and, on the contrary, the 
organic understanding proceeds from the initial absence of subject-object dichotomy and 
recognizes their fusion in the organic whole of the world. 

 
We affirm that the organic understanding of the world was inherent in the Russian 

ontological tradition. This circumstance brings the Russian phenomenological philosophy to 
ontology, to things, beyond the rational understanding of truth, which is hidden in ontological, 
existential notions of people. According to Gadamer, such "prejudices" form the core of a 
preconception. At the same time, existential "prejudices" are the beginning of a rational 
understanding of reality. 

 
In our study we apply mainly the phenomenological and hermeneutic methods, as well 

as a historical and philosophical method, which consists in describing and analyzing the 
philosophical texts of certain philosophers in a certain period of time (the turn of XIX and XX 
centuries).  

In the phenomenological method, Lossky's approach to immanent, inner perception of 
the subject was very important. The phenomenological method of Lossky differs somewhat 
from the Husserl’s method of phenomenology. And this is not surprising, because the 
phenomenological methodology is full of variations. In Husserl's phenomenology, the world 
is gradually awakening, on the contrary, in the immanent philosophy the world is already in 
me as explicit, at this time it is enough for me to look at the thing. Husserl conducts a complex 
methodological operation of manifesting an object in consciousness: speaking 
metaphorically, the subject " come to the fore" for us. This process is similar to the slow 
opening of eyes of the awakening consciousness. As a method Husserl uses a 
transcendental reduction and a reflection carried out by a transcendental subject. Husserl is 
interested primarily in the boundaries of perception, color shades, angles, etc. Lossky's 
immаnent method, on the contrary, is aimed at the presence of finished object in our minds, 
as it is in reality. At the same time, Lossky distinguishes between the intuitive process of 
perception and the process of awareness and signification of things. Criticism of the 
immanent method can include the following question: how does an object enter into 
consciousness? At the same time, for immanentism there is no gap between matter and act. 
Immanent philosophy defends the principle of “everything is imminent to everything”. 
Nevertheless, it is impossible to prove this.  
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According to Husserl, the intentional act as an ideal act does not contain a subject, it 

is correlative to this subject. At the same time, immanentism allows us to achieve the 
complete evidence of the subject, since the intentional act initially contains the subject as a 
given. On the contrary, Husserl distinguishes between meanings of the terms 
"representation" ("Vorstellung") and "content" ("Inhalt"). From this follows "a radical 
difference between the immanent real contents of the life of the individual consciousness 
and this experience as something transcendental in relation to the opposing objects"38. 
Seyfert argues that the most important thing is to know the original given, which is hidden in 
the object (the subject of the study). In his opinion, the truth is experienced in the knowledge 
of evidence. And if the immanentism principle is recognized, "the possession of truth" 
occurs, because the obvious judgment is the consciousness of the original given "39. 

 
A different point of view is presented by G. Spiegelberg. He believes that in the process 

of transcendental analysis Husserl is increasingly convinced that the roots of cognition lie 
much deeper than ontology, namely in the mind of the cognizing subject. Husserl calls this 
provision "transcendental subjectivity"40. Seyfert rejected the transcendental subjectivity. In 
his opinion, the concept of intentionality exhausts the concept of transcendental subjectivity, 
and this very concept is a serious mistake made by Husserl41. 

 
At the same time, the truth does not enter our consciousness. But the coincidence of 

thought about an object in a concept is the truth42. In other words, the object of perception 
must coincide with the concept. Truth itself as belonging to the objective world finds a way 
of its realization in the subject consciousness. For example, the number "five" is realized in 
five fingers. Proceeding from this, the transcendental method has the task of projecting an 
internal object, or the content of consciousness outside. This operation is called 
concretization (Vygotsky) or objectification (Shpet). One can draw the following conclusion: 
an immanent and realistic philosophy does not investigate the genetic constitutive structure 
of consciousness. Its main core is the direct perception of evidence, which directly enters 
our consciousness by intuition. Truth mysteriously enters us, and on the basis of this act we 
are the happy owners of the truth. The method of N.O. Lossky contains analogous concepts 
about the truth. In this circumstance, we agree with Seyfert. We also agree with him that a 
realistic understanding of the truth led N. Lossky to personalism, which was not developed 
in the phenomenology of E. Husserl. 

 
The method of N.O. Lossky. Lossky thinks big. Human senses are the continuation of 

a material world process, and thinking is the continuation of a spatio-temporal continuum. In 
Lossky's philosophy, the personality, the "I", is absolute. "I" is the creator of his wishes and 
desires, his feelings: I'm sad, I'm hungry, I'm happy, I'm upset, I'm going to a friend, etc. In 
Lossky, evidence is a property of the very material process of life that is immanently 
contained in the subject. The consciousness of Lossky moves along the path of mystical 
intuition in a personalistic way. The higher substantial figures as the bearers of the absolute 
consciousness have the experience of the truth creation. In this case, the finding of truth is 
a creative act of self-disclosure by a substantial figure who follows the path of knowing God, 
or the Absolute. Love  in  its  highest manifestation among the substantial figures makes  it  

 
38 J. Seyfert, “Significance of Husserl's logical research for realistic phenomenology and criticism of 
some Husserl theses”, Issues of Philosophy, num 10 (2006): 130-152. 
39 J. Seyfert, “Significance of Husserl's logical research… 
40 G. Shpigelberg, Phenomenological movement (Moscow: 2002). 
41 J. Seyfert, “Significance of Husserl's logical research… 
42 G. Lantz, “Edmund Husserl and the psychologists of our days”, Issues of philosophy and 
psychology, num 98 (1909): 393-494. 
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possible to know each other and divine knowledge. It opens up the possibility of manifesting 
the truth outside for a more complete realization in the world. This circumstance opens the 
Lossky system to cognition by higher-level substantive figures.  

 
About the method of Edmund Husserl. The Brentano's intentionality gives Husserl the 

opportunity to comprehend a pure subject in the concept. Husserl's method (transcendental 
subjectivity) left its mark on the concept pf G.-G. Gadamer. According to Gadamer, pre-
understanding is deeper than ontology. These are the so-called "prejudices" of the subject. 

 
The making of phenomenological tradition in Russia. In the phenomenological tradition 

of Russia, we note the features of immanentism, transcendentalism, the concept of pure 
consciousness" (V. Solovyov), ontology (positive philosophy), ideal-realism (Lossky), 
organicism, and correlation method. Ontologism is influenced by Plato, organicism is 
influenced by immanent philosophy. Transcendentalism is influenced by Kant, immanentism 
is influenced by V. Schuppe. The Husserl’s method is superimposed on the Russian 
philosophical tradition: correlation method, phenomenological description, pure perception. 
B.V. Yakovenko, G.G. Shpet, S.L. Frank, A.F. Losev are representatives of phenomenology 
in Russia. Russian ontologism has the nature of merging subject and object. The Russian 
ontological tradition gradually acquires phenomenological features under the influence of 
Husserl's phenomenology. 

 
The aim of our study is to demonstrate the making process of the phenomenological 

concepts in Russia. We also use the Gadamer's method to achieve our result.  
 
1) Gadamer considers a tradition as the source of truths; 
2) Language has a strong influence on tradition; 
3) Language cannot completely get rid of "pre-understanding", i.e. originally given 

meaning. We must know the original meaning of the word. Without this value, we cannot 
understand the further meanings. 

4) Gadamer recognizes the metaphysical meaning of the word, which becomes its 
original meaning. 

 
Let us say in passing about the philosophy of outstanding philosopher Gustav Shpet. 

He is at the origins of phenomenology in Russia. It is worth mentioning some of his 
contemporaries in this field. They are G. Lantz, N. Vokach and some other philosophers. 
P.D. Yurkevich and V.l. Solovyov were the forerunners of phenomenology in Russia, 
contemporaries, which preceded the emergence of phenomenological tradition in Russia. 

 
The analysis of works by V.l. Solovyov, S.N. Trubetskoy and L.M. Lopatin reveals the 

sore point of the transition to a new philosophy. It was a new reading of Kant, Hegel, which 
influenced the emergence of new philosophical trends: immanentism, intuitionism, ideal-
realism, phenomenology, and other. N.O. Lossky most clearly indicated the relevance of the 
turn to a new philosophy. His work "Justification of intuition" (1906) reached the world level 
[19]. Western contemporaries praised it almost immediately after publication. In his works, 
Shpet calls Kant's philosophy as a positive, ontological philosophy. This tradition includes 
the teachings of L.M. Lopatin, P.D. Yurkevich, V. Solovyov, and N.O. Lossky. The concepts 
of criticism and empiricism in the philosophy of Mach and Avenarius influenced the Russian 
positive ontological tradition. In what way do we see this influence? 

 
1) Criticism of mechanistic understanding in the area of ideal and social relations; 
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2) Identification of the issue of objective cognition, in other words, the issue of the 

subject role in the cognition of the world; 
3) Question of the unity, integrity of the world; 
4) The subject is understood as a collective entity; 
5) Issue of distinguishing the physical and mental in the process of cognition. 
 
The phenomenological direction in Russia stands out against the backdrop of 

ontological philosophy. Gustav Shpet is its most vivid representative. He develops a 
hermeneutic project of phenomenology. He analyzes the concepts of ancient, medieval 
philosophy, the philosophy of modern times, transcendentalism, neo-Kantianism, 
immanentism, Husserl's phenomenology of Husserl and Hegel, rationalism, and Marxism. 
His thought moves from ontology, historical science while developing the issues of 
humanitarian cognition. Shpet stands at the origins of symbolism and semiotics. He creates 
the original concept of the word, expands the meaning of the word to a semantic and 
symbolic understanding. And this was a fundamentally new concept of language. We 
consider the concept of Gustav Shpet as a "project" of ontological philosophy and an 
ontological method in the theory of knowledge. The aim of our study is seen as the finding 
of a "thematic unity"43, the general, binding principle of Russian philosophy, which allows us 
to talk about the phenomenon of Russian philosophy from the point of view of epistemology 
and ontology, and not only in the sense of religious Orthodox philosophy. It seems to us that 
ontological issues of the turn of the XIX-XX century, or, in other words, the philosophy of 
ontologism, become such a binding unity. The philosophy of ontology has gathered all the 
best traditions of the preceding philosophy and has its origin even from the Plato’s 
philosophy44. 

 
Gustav Shpet's methodology. We try to interpret Shpet, Lossky, in our educational 

phenomenological method. According to Shpet, the experience itself must be pure (logical), 
and not a mental experience of the subject. The philosophy of G.G. Shpet has much in 
common with the philosophy of G.-G. Gadamer (in the illustration of the sign and meaning), 
as well as with the philosophy of M. Heidegger (in the style of "ontical dialectics"). 

 
Shpet develops a semiotic concept45, in which a phenomenological intuition and an 

indirect understanding of words as signs have a meaningful role. The problem is seen in 
how is possible to combine the theory of signs and immediate phenomenological perception 
of the concept? Immediately make a reservation. Shpet differentiates understanding and 
explanation. In the natural sciences, the leading positions are occupations, but in the social 
– relations of understanding. 

 
The doctrine of signs becomes the main point in the philosophy of Shpet. He raises 

the question: how to achieve a rational understanding in history? Husserl reveals the 
concept of intellectual intuition and relies on it in his studies. Shpet talks about intelligent 
intuition. This intuition works in the sphere of social relations and connection with the 
phenomenon of understanding. 

 
 

 

 
43 T. G. Shchedrina, "I write like an echo of another...". Essays on the intellectual biography of Gustav 
Shpet (Moscow: 2004). 
44 G. G. Shpet, Essay on the development of Russian philosophy. Vol: 1 (Moscow: 2008). 
45 T. G. Shchedrina, “At the origins of Russian semiotics and structuralism (research of the family 
archive of Gustav Shpet)”, Issues of philosophy, num 12 (2002): 75-78. 
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Understanding, according to Shpet, serves the purposes of explanation, which act as 

a historical (social) description. Shpet considers the phenomenon of regional understanding 
of rational knowledge. He reveals the "rational" (logical, ideal) through the ontology of the 
object and the sign correlative to it. First, the "logical" expresses the essence of an object or 
thing, and then the essence of a phenomenon (phenomenon) that is perceived by our 
consciousness. According to Shpet, the phenomenon cannot reveal the meaning to a person 
by simply "grasping" an object ("Erfassung"). First, a word-concept is formed that points to 
a thing. On the contrary, Husserl connects the object (denotation) and meaning in a single 
noesis-noesmatic "grasp". Shpet does not do that. He comes to the hermeneutic problem of 
understanding, where meaning is comprehended only through language, word, verbal 
expression. 

 
The description of the thing contains its understanding. The concept is a logical unit 

with which the process of "grasping" begins. Shpet believes that the process of 
understanding is still the theoretical stage of "signification" (the stage of "giving meaning") 
of objectivity. Thus, Shpet comes to understanding the origins of hermeneutic. 

 
Shpet pays an important attention to the concept of "goal". The purpose serves to 

describe phenomena. Phenomenological analysis begins with an examination of a thing, its 
meaning in a certain context. Such research is opposed to a formal approach in logic. In 
logic, we are talking only about the relationship between concepts without regard to the 
subject. At the same time, Shpet shows that the concept is broader than its formal definition, 
and this circumstance leads us to the problem of the formation of concepts, which are largely 
formed in an intuitive act, and are not formed by the formalization method from species to 
genus and back. For example, to call a person a person by analogy with his essence (a 
person is one who is able to perceive - Dialog "Cratylus" Plato), according to consonance, 
etc. Shpet claims the concept as intuition. But, nevertheless, the concept is a form, "exciting 
within its limits," possibly topical subjects. The concept has an internal logical form that 
delivers the "objective laws of thought itself". Before the logical "design" (in the form of a 
concept, a word), we are dealing with the idea of possibility. Understanding is an already 
realized thought, the unity of internal logical forms (concept, meaning, subject) as pure ideal 
forms and external grammatical forms. When we encounter the thought in possibility, we 
face the intuition of pre-preemptive forms (Shpet calls it an intelligible intuition) as pure, ideal 
forms that connect the ideal being. Pre-predictive experience is social. In this experience, 
the leading elements are goals, motives. In Husserl's phenomenology, all ideals, all 
meanings, including logical-mathematical constructions, originate from the pre-predictive 
experience. When Husserl discovered the phenomenon of pre-predicative experience, he 
realized that the logical and pre-hyprological (pre-predicative) experience are correlated with 
each other. In the phenomenology of Shpet, the ontological basis becomes a correlative 
sign, its meaning and meaning. He sets for philosophy the task of "returning to the spring of 
pre-theoretical, living knowledge". We need to "remove the veil" and "catch" some genuine 
intimacy and in it the fullness of being". These are ciphers, or meanings of being. The 
concept does not contain a sense, but is formed about the already given meaning. This 
meaning is "the true fullness of being", its essence. 

 
This approach of Shpet to the word-concept is consistent with the concept of 

Gadamer. When there is an explication of thinking in a word, the logical accomplishment of 
the language becomes visible. And then the reality comes to the fore. The natural system of 
concept formation subordinates the logic to itself. Otherwise, speech would always be 
brought to the already known verbal meaning. Meanwhile, it is a process of the continuous 
formation of concepts, of all possible meanings. Extremely common  concepts  (categories)  
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are so general that they hardly emerged in an abstract way without the involvement of 
ontological understanding and practices. The genius of linguistic consciousness is that it is 
able to express linguistic similarity without resorting to classifications and abstractions. 
Gadamer calls this phenomenon of language a fundamental metaphor. A portable meaning 
of the word he suggests including in the rank of all values of the word without exception46. 
Gadamer believes that it is "the linguistic character of our experience of the world that 
precedes everything that we know and express as being"47. On the other hand, the factuality 
(empiricality, spontaneity) of the language does not need to be confused with the factuality 
of science, since the language itself already has a distance in relation to facts, therefore the 
language itself does not create the objectivity that natural sciences achieve by eliminating 
subjectivity. 

 
Thus, in the theory of knowledge, Shpet acts as an ontologist. But can he be attributed 

to real phenomenologists? 
 
Some scientists consider Shpet to be the real phenomenologists48, which is a special 

issue. Nevertheless, there is an issue of ontology in Russian philosophy. 
 

Study results 
 

1. Epistemological foundations of the phenomenological tradition in Russia, on the 
one hand, are manifested in a peculiar understanding of Kantian transcendental 
subjectivism and the rejection of agnosticism and, on the other hand, detect their expression 
in the original reception of Husserl's phenomenology, in particular, in a peculiar 
interpretation, an epistemological problem of the relationship between logical and mental 
stated by him. 
 

2. Phenomenological tradition in Russian philosophy of the late XIX - first half of XX 
century is not reduced to the reception of Husserl's phenomenology, which is primarily 
evidenced by the comparison of Husserl's phenomenology with the phenomenological-
hermeneutic concepts of G.G. Shpet. 
 

3. In the philosophical concepts of the pre-phenomenological period P.D Yurkevich49, 
V. Solovyov50, L.M. Lopatin51, S.N. Trubetskoy52 Kantian anti-metaphysical attitudes and the 
criticism of Kantian agnosticism are combined. At the same time, they clearly see criticism 
of subjectivism and an appeal to the "common" (in communicating the emerging) nature of 
consciousness, which allows us to talk about the phenomenological direction of their 
epistemological quests. 
 

5. Specificity of the phenomenological tradition of the first half of XX century in Russia 
is  manifested  as  a  special  epistemological  perspective of the consideration of cognitive  

 
46 G. G. Gadamer, Truth and method (Moscow: 1988). 
47 G. G. Gadamer, Truth and method… 
48 A. A. Shiyan, “Husserl's Phenomenology or Realistic Phenomenology? To clarify the 
phenomenological position of Gustav Shpet”, Phenomenological and ontological design of G.G. 
Shpet and humanitarian projects of the XX-XXI centuries:  G.G. Shpet / Comprehensio. Sixth Shpet 
readings. Tomsk: 2015. 
49 S. L. Frank, Knowledge subject. The soul of man (St. Petersburg: 1995). 
50 S. N. Trubetskoy, Written Works (Moscow: 1994). 
51 L. M. Lopatin, Axioms of Philosophy (Moscow: 1996). 
52 S. N. Trubetskoy, Written Works… 
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problem, continuing the tradition of pre-phenomenological period: in the treatment of 
Russian philosophers to the study of intellectual intuition (G.G. Shpet, B.V. Yakovenko), 
transcendental phenomenological reduction (S.L. Frank, N.O. Lossky); in the anti-
psychological sense of logic (G.G. Shpet, A.F. Losev), as well as in substantiating the 
collective as an intersubjective character of consciousness (G.G. Shpet, S.L. Frank, and 
A.F. Losev). Phenomenological concepts constituted an epistemological core in the 
concepts of Russian philosophers. 
 

6. For the phenomenological concept of Shpet, taken in the hermeneutic perspective, 
it is fundamentally important that the meaning of the concept expressed in language is not 
simply "grasped", but located on the boundary of contemplated and intelligible. This opens 
up for Shpet a perspective of semiotic and structuralist issues. Ontologizing the 
phenomenology at the level of the phenomenon, Shpet, nevertheless, rationalizes 
understanding through a sign and the associated verbal meaning. 
 

7. The undivided nature of the subject and the object in a single cognitive act has a 
phenomenological nature in A.F. Losev's concept and in fact serves as an epistemological 
basis for his conception of the myth, wherein the subject and the object are not dissected in 
the concept, word, symbol, mythical and come from the depth of understanding of the 
subject. 
 

8. Dialectics of Losev's identity and differences and Shpet's "dialectic of scientific 
concepts" are correlative to each other in interpreting the word as a sign of communication 
and understanding. In Losev, both poetic and mythical being is immediate. He grasps a 
purely phenomenological understanding of myth and poetry. Shpet has a different 
understanding. In the word, he finds logical forms of expression that convey meaning to the 
word. 

 
Discussions 
 

According to Berdyaev, philosophy is an ontology, because it seeks to know the 
subject. We tried to identify the difference between the philosophy of Lossky and Shpet. This 
difference is on the borderline of thinking and being. In Lossky's philosophy, thinking 
becomes itself. This process is largely mystical. Lossky's goal is to show how knowledge 
itself is in reality, because being is always immanent in thought. The main task of Lossky is 
to demonstrate the immediacy of the perception of the external world, the non-self world. 
Lossky calls this perception mystical empiricism. He says that, like internal and external 
perception, it is also directly. According to Lossky, existence exists as an independent 
substance, but, nevertheless, in the act of perception it becomes immanent subjective 
consciousness. However, not consciousness at all, as in the philosophy of V. Schuppe. In 
the act of perception, the external world becomes an immanent inner world. Consequently, 
Lossky affirms the immediacy of the perception of the external world. The presence of 
cognizable being in the cognitive act is the main thing in his teaching. Being dominates man, 
enters into it with necessity, and the laws of logic are a function of the being itself, but not 
the subject. The criterion of truth is in the world itself, and not in the subject's thinking. Lossky 
singles out a primary, irrational consciousness in which living connections with being are 
given. His initial feelings are a life drama. Separation into a subject and an object is 
secondary. Initially, there was only coherence, wholeness, non-division into subject and 
object. This is the so-called pre-philosophical, pre-reflective consciousness. At the same 
time, Lossky, unlike Avenarius, proceeds from universal being, sees in the thinking the 
function of the world spirit, and not the psychology of the individual, so Lossky believes that  
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any perception is mystic. "The metaphysical principles that are in the world, and even the 
supernormal beginning, God, are known by mystical intuition," he says. So, the person is 
available, not only his own, but another's mental life53.  

 
In this article, we will not protest or argue against this statement. Our method does not 

allow us to give an exact answer to this statement, which runs beyond time and space. This 
circumstance is the main contradiction of Lossky. To all other things, he has lost the content 
of knowledge (the semiotic problem of the meaning of the word). But the knowledge of the 
world should not be based on a naive ontological foundation, but be a rational ontology. 
Gustav Shpet lays the foundation for rational ontology. Essentia, or essence (Wesen) is the 
carrier of a rational foundation. Essentia is also a source of internal understanding of things. 
The essence of things (essential rerum) is the totality of its essential attributes. These signs 
make up the content of things. For example, an equilateral triangle has three equal sides. 
Essence (essentia) is the ideal source of being. In order for a thing to be actual, another 
physical reason is needed. For example, the sun heats a stone. One can not ignore the fact 
that Kant destroyed the explanation of a thing from its essence, that is, of an internal cause 
and left only an explanation from external, natural causes. Kant introduces the concept of 
transcendental subjectivity and flushes the ontological foundation from philosophy. This 
ontological basis (objective, natural) in philosophy is at the same time a rational basis. 
Nevertheless, Kant divided the basis of knowledge into logical and real, and at the same 
time asked the question: "How do I understand that if something exists, then there is 
another?"54. Kant, according to Shpet argues a misunderstanding of Wolff's philosophy, 
which soon passed into the history of philosophy as a tradition. Thus, Kant lost the sufficient 
foundation of Wolff as a qualitative explanation of the essentia of things and at the same 
time introduced a logical explanation into philosophy55. This logical explanation is performed 
by the transcendental subject. 

 
On the other hand, Lossky also has another reason for criticism. This fact is Kant's 

doctrine of the "thing-in-itself". The "thing-in-itself" is a consequence of the washing away of 
the ontological, and therefore rational basis from the thing. 

 
In Husserl's philosophy, the role of the rational basis is played by a pure intuitive 

perception of the object (see "pure object"). This circumstance contributed to the further 
development of phenomenology in the direction of language and the meaning of concepts. 
This understanding we see in Heidegger, Gadamer and Shpet. We believe that a rational 
understanding of the ontological problem marked the beginning of phenomenology in 
Russia. Meanwhile, the Russian phenomenological philosophy begins to take shape only 
under the influence of Husserl. Separate philosophers, such as N.O. Lossky, S.L. Frank, 
and A.F. Losev, advanced their phenomenological concepts and did not strictly follow 
Husserl's phenomenology. However, this circumstance is not too out of the general diverse 
background of the phenomenological movement. 

 
The study reveals the issue of phenomenological tradition, the origins of 

phenomenological tradition in Russia at the end of the XIX - first half of XX century, and its 
epistemological specificity is grounded. A comparative analysis of the concepts of E. Husserl  

 

 
53 N. V. Motroshilova, Concepts of Edmund Husserl as an introduction to phenomenology (Moscow: 
2003). 
54 G. G. Shpet “On the history of rationalism of the XVIII century”, Issues of philosophy and 
psychology. Moscow, num 126 (1) (1915): 1-61. 
55 G. G. Shpet “On the history of rationalism… 
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and H. Shpet, and the main provisions of the phenomenological studies of P.D. Yurkevich, 
V. S. Solovyov, S. N. Trubetskoy, L. M. Lopatin are carried out. 

 
The question of the legitimacy of phenomenological tradition isolation in Russian 

philosophy is debatable and causes a controversy among historians of philosophy. And not 
only because the very concept of "tradition" in the historical and philosophical context has 
many interpretations. In the Russian language, the word "традиция" (tradition) (from the 
Latin traditio - transfer) has the following meanings:  

 
1) something that passes or passed from one generation to another by tradition, oral 

or literary transmission (e.g. ideas, knowledge, views, mode of action, tastes, etc.);  
2) a custom, entrenched order in anything.  
 
For the author of this work, as will be proved below, the first meaning is important. It 

should be borne in mind that, for example, G.-G. Gadamer understands the "tradition" in at 
least three senses:  

 
1) a continuity of transmission and preservation of intellectual and cultural experience 

in any historical changes;  
2) the content of something transmitted, concluded in the texts;  
3) a recognition of historical authority.  
 
Here, Gadamer notes that the very recognition of authority is not dogmatic, but critical 

and dialogical. And, finally, for us the interpretation of the concept of "tradition", which was 
implemented by Jaspers, is important. He understood the tradition as a "historical memory", 
i.e. as a search for "the deep movements of human development, its origins, enlightenment 
and great steps. Usually they can be achieved only in the break through dense undergrowth 
of the secondary". With all the variation in the meaning of the word "tradition", we adhere to 
the meaning of this concept in Jaspers, with Gadamer's first meaning taken into account. 
And above all, because it is not a historical tradition of intellectual culture in Russia, but a 
certain specific tradition: phenomenological. 

 
In Jaspers' term, the "secondary" nature of historical tradition emphasized by him is 

important, which for the author of this article acquires a special significance. After all, as we 
know, phenomenology is a European phenomenon and its source - in Husserl's reasoning. 
Consequently, the Russian phenomenological tradition is a "secondary" phenomenon with 
respect to Husserl's reasoning. However, in the very Russian philosophy of the late XIX and 
early XX centuries, a special style of philosophical thinking in relation to the issue of 
consciousness - "ontologism" (or, according to Shpet, the tradition of "positive philosophy") 
developed, so to speak. And in this sense, Russian philosophers of the late XIX and early 
XX centuries were in a special "sphere of conversation", in which a thought was understood. 
And this "sphere of conversation", according to the author believes, is the "tradition" (in the 
first sense of Gadamer). Thus, the appropriateness of historical and philosophical 
reconstruction of the phenomenological concepts of Russian philosophers as a special 
"phenomenological tradition" is also legitimate due to the secondary nature of this 
phenomenon (as a dialogical response to Husserl's concept), and at the same time because 
of its uniqueness as a special epistemological phenomenon. 

 
A fundamental analysis of phenomenological tradition was made by J. Seifert. In his 

works he projects ontological issues on the European personalist tradition. This approach 
seems to the author of the article to be extremely promising, but requiring a critical analysis,  
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since the interpretation of J. Seifert overlooks the concept of Shpet. No less interesting is 
the interpretation of I.M. Chubarov, who distinguishes the reception of Husserl 
phenomenology and phenomenological philosophy in Russia at the end of the XIX - first half 
of XX century. He also formulates the thesis that the Russian philosophy of this period has 
its own specifics and enters with a phenomenological concept of Husserl into a complex and 
contradictory relationship. 

 
The fact is that the very ontological issue really occupies a rather significant stratum 

in Russian philosophy and is one of the main issues of the late XIX - early XX century. If by 
phenomenology we mean the Kantian issue of consciousness phenomena, then the 
Russian ontology can also be called phenomenology. But if we understand phenomenology 
according to Husserl, its phenomenology, then we can say that the issue of consciousness 
phenomena was not solved uniquely by Russian, not by the phenomenological method, and 
sometimes by other methods (for example, immanence and personalism of N.O. Lossky). 
So, the author proceeds from the premise that the phenomenological tradition in Russia 
began long before Husserl and his "Logical studies". 

 
Thus, this article justifies the legitimacy of investigating the phenomenological 

concepts of Russian philosophers as a special tradition that has its own epistemological 
specifics. Also, the thesis that epistemological foundations of the phenomenological tradition 
in Russia, on the one hand, are manifested in a peculiar understanding of the Kantian 
transcendental subjectivism and the rejection of agnosticism and, on the other hand, find 
their expression in the original reception of Husserl's phenomenology, in particular, in the 
peculiar interpretation of gnosiology issue set by him to the relation between logical and 
mental. 
 
Conclusion 
 

This study fills the gap in the problem field of research on the history of philosophy. 
The proposed work carried an independent historical and philosophical analysis that 
contributes to a better understanding of Russian phenomenological tradition and helps to 
comprehend its place, role and significance in the history of philosophy and philosophical 
thinking. The study contributes to the discovery of new research perspectives: its content 
and conclusions can be used in further works devoted to the study of phenomenological 
philosophy, the history of Russian philosophy and epistemology in general. The theoretical 
significance of study results also is also in the establishment of the relevance of domestic 
phenomenological philosophy for modern scientific and philosophical studies of the 
methodology of humanitarian knowledge, which allows us to take a fresh look at the 
phenomenological movement represented by various streams. The materials of this study 
can be used in preparing and reading the training courses for students, undergraduates and 
graduate students in philosophy, history of philosophy, philosophical anthropology, history 
of Russian philosophy, and also involved in the preparation of courses in logic, psychology, 
ontology, and theory of knowledge. 
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